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Science and Scientist Sadhu Sanga

prerakam prachya paschatya

sisyanam bhakti-vartmani

bhakti-nirmalam-acharya-

svaminam pranamamy aham

“I of fer my respects to Swami Bhakti Nirmal Acharya, who is energetically
inspiring all of the Eastern and Western disciples on the path of pure devotion.”

Srila Bhakti Nirmal Acharya Maharaja surrendered at the lotus feet of Srila Bhakti
Sundar Govinda Dev-Goswami Maharaja in 1992, and immediately began serving
His Divine Grace and His Mission, Sri Chaitanya Saraswat Math, with full energy.
Excelling in all fields of service, Srila Acharya Maharaja’s earnest desire to satisfy
Srila Govinda Maharaja has always been evident for all to see. His travelling
throughout India leading pilgrimage parties, collecting foodstuffs and supplies
for the Math’s service and establishing centers has profoundly increased public
participation in the Mission of Sri Chaitanya Saraswat Math. His dynamic

Srila Bhakti Nirmal Acharya Maharaja

pujya-sri-guru-varga-vandita-

mahabhavanvitayah sada

paurvaparya-parampara-prachalita-

prajya-pramurtakrteh

bhakter nirmala-nirjharasya

nibhrtam samraksakam sadaram

vande sri-gurudevam anata-sira

acharya-varyam nijam

“I bow my head in eternal obeisance to my
Gurudev, the best of Acharyas, Srila Bhakti
Nirmal Acharya Maharaja. He is the ever
vigilant, stalwart guardian of the current
of pure devotion whose highest form flows
from our most worshippable Sri Rupanuga
Guru-varga in their exclusive dedication
to Mahabhava, Srimati Radharani.”
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international preaching as Srila Govinda Maharaja’s
representative has attracted the hearts of devotees worldwide
and inspired them with new life in their practice of Krishna
consciousness. His extensive works expanding the facilities of
the Mission include manifesting gloriously Sri Govinda Kunda,
the long-standing desire of Srila Sridhar Maharaja, as well as
establishing beautiful temples in Srila Govinda Maharaja’s divine
appearance place of Sripat Bamanpara and in Siliguri. Srila
Acharya Maharaja also established an unprecedented temple
and ashram in Lord Nityananda Prabhu’s appearance place at Sri
Ekachakra Dham.

On the grand occasion of the inauguration of this ashram, which
was likely the largest festival ever arranged by the Math, a day
on which Srila Acharya Maharaja made arrangements for 1,00,000
people to take Prasadam, Srila Govinda Maharaja proclaimed in
his broadcasted address:

“We are so indebted and so much blissful to Acharya Maharaja
because he hears what Guru Maharaja wants, what I want, and
he makes that... He has done everything, all arrangements. He
has capacity, he has done so much and it is miracle... Sripad
Bhakti Nirmal Acharya Maharaja, he is an impossible man! A
miraculous man whose energy is over-flooded for the service of
our society. He is my very dear friend, very dear disciple, very
dear worker, everything. My blessings to him. He is doing all of
my own attending service duties and I am so happy.”

Just prior to this indicative pronouncement Srila Govinda
Maharaja also glorified Srila Acharya Maharaja in a darsan in
Kolkata in 2009:

“Srila Guru Maharaja trained me from my childhood, ‘Serve
the Vaisnavas without enviousness.’ If we see a devotee doing
our own job better than us then we must consider that they are
doing much good for us. We should not be envious of him. When
Acharya Maharaja is doing so much that I cannot do, I am
praising him for that, I am not criticizing him.”

Srila Govinda Maharaja gave Srila Bhakti Nirmal Acharya Maharaja
tridandi-sannyas ten years earlier in 1999 after being prompted

by some of his intimate associates to select his successor. In this
connection it is noteworthy that Srila Govinda Maharaja
previously expressed in private that he would only give the name
‘Acharya Maharaja’ to whom he would select as the next Acharya
of the Math so as to make his desire abundantly clear. After first
hinting at his desire through the choice of Srila Acharya
Maharaja’s name and publicly indicating his desire through his
heartfelt glorifications of Srila Acharya Maharaja, Srila Govinda
Maharaja formally dictated his desire in his Last Will and
Testament. Furthermore, on the last Sri Vyasa-puja celebration
of his manifest Pastimes, 4th December 2009, before a packed
assembly and a worldwide audience, Srila Govinda Maharaja
publicly declared Srila Acharya Maharaja as his future Successor-
Acharya:

“ He, (Bhakti Nirmal Acharya Maharaja), is highly
qualified and I have chosen him as next Acharya of this
Math. All of you should unitedly proceed under his
guidance, serve under him faithfully and love him. His love
for the Math is his greatest quality. That the Math should
not lose even one inch of its land, even one inch of its
property—he is continuously working towards this end. I
am now asking him to speak Hari-katha as my
representative... [Following Srila Acharya Maharaja’s
speech Srila Govinda Maharaja continued:] Math
secretary, Math manager, future Math Acharya, Sripad
Bhakti Nirmal Acharya Maharaj ki jay! After me, all of
you should continue as his followers. Everyone makes
mistakes, but I very rarely see anyone with a sincere,
heartfelt service mood like him. The type of profound vision
and attentive care he has for every matter cannot be seen
anywhere. I pray the Lord will bring him all goodness and
auspiciousness.”

Following the divine disappearance of Srila Govinda Maharaja,
Srila Acharya Maharaja now continues to give great nourishment
to the worldwide followers of Sri Chaitanya Saraswat Math. His
unparalleled mood of chaste devotion and dynamic preaching
both in India and abroad is an invaluable inspiration and shelter
for sincere seekers everywhere.

We know that life
possesses qualities
beyond the limits of our
physical descriptions, in
spite of all the claims of its
origin from inanimate
molecules. A fundamental
quality of life is
consciousness. To our
knowledge, molecular
evolutionists have never
seriously tried to explain
consciousness, because

the symptoms of conscious awareness are simply beyond the
realm of molecular description.

Here we encounter a strong drawback in the chemical model of
life. Out of frustration, some people intentionally try to neglect
this. For example, Niels Bohr remarked, “An analysis of the very
concept of explanation would naturally begin and end with a
renunciation as to explaining our own conscious activity.” [1]

Bohr tried to explain everything by the quantum theory. However,
since he felt that consciousness could not be explained by this
theory, he had no choice but to “renounce” it. But consciousness
exists nonetheless. As Wigner remarked, “Thought processes as
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well as consciousness are the
primary concepts, ... our knowledge
of the external world is the content
of our consciousness, and... this
consciousness therefore cannot be
denied.” [2]

If we are to understand the mystery
of consciousness, and the many
other mysteries of life, it is clear that
we cannot remain within the narrow
confines of mechanical and
molecular thinking. A broader
perspective on reality is needed. Dr. Alexis Carrel, a French Nobel
Laureate in medicine and physiology, expressed, “The second
law of thermodynamics, the law of dissipation of free energy,
indispensable at the molecular level, is useless at the
psychological level, where the principles of least effort and of
maximum pleasure are applied. The concepts of capillarity and of
osmotic tension do not throw any light on problems pertaining
to consciousness. It is nothing but word play to explain a
psychological phenomenon in terms of cell physiology, or of
quantum mechanics.” [3]

He further said, “There is
strange disparity between the
sciences of inert matter and
those of life. Astronomy,
mechanics and physics are
based on concepts which can
be expressed, tersely and
elegantly, in mathematical
language. Such is not the
position of biological sciences.
Those who investigate the
phenomenon of life are as if lost
in an extricable jungle. ... They
are crushed under a mass of

facts, which they can describe but are incapable of defining in
algebraic equations.” [4]

We would therefore like to introduce an alternative view – the
Vedantic or Bhagavata Paradigm – of the basic principles
underlying nature. We have referred to these basic principles as
the absolute truth, or the ultimate cause of all phenomena. Even
though most scientific theories deal in practice only with relative
descriptions of nature, the goal of science has always been to
seek out the ultimate principles underlying reality. Yet, certain
far-reaching assumptions about these principles have provided
the foundation for all modern scientific research.

The dominant scientific view of the past two hundred years has
been that these ultimate principles consist of a few basic natural
laws which can be expressed by mathematical formulas. As this
view appears to be far too restrictive to account for the phenomena
of life, we propose an alternative view which may provide a
framework and an inspiration for further scientific research. This
is essentially the view of the absolute truth as presented in the
ancient Sanskrit text Bhagavad-gita. We would like to stress
that this view is not being offered as a dogma or as a metaphysical
explanatory device incapable of scientific test.

Although many of its features may appear difficult to verify
empirically, others have very direct implications concerning what
we may expect to observe. This view should serve as a stimulating
challenge to the truly scientific spirit that wishes to go beyond
the very restrictive framework imposed on our scientific
understanding of nature for the past two hundred years.

References:
1. Bohr, N. Atomic Physics and Human Knowledge, p. 11.
2. Wigner, E.P. (1962). Remarks on the Mind Body Question. The

Scientist Speculates, ed. Good. L.J., New York: Basic Books, p.
290.
3. Carrel, A. (1935). Man, the Unknown, p. 43.
4. Ibid., p. 15.

The goal of knowledge is
truth.  According to the
correspondence theory,
truth is the correspondence
of the concept to the object,
and the object to the concept
understood from an abstract
perspective. But absolute
comprehension embraces
the totality of the movement
of the Concept in its living
dynamic development in

CONSCIOUSNESS IS THE CONCEPT OF ITSELF
by

Sripad Bhakti Madhava Puri Maharaja, Ph.D.

which its abstract moments are raised to their dialectical identiy
in difference of the Concept and its content. Progress toward
this goal is unceasing and unsatisfied at any point along this
developmental path until knowledge reaches truth.

Ordinary consciousness absorbed in natural life is unable on its
own to go beyond its immediate existence. Only if it is somehow
forced out of its complacency by something other than itself can
it be raised beyond itself, such that this being torn from itself is
its death — its negation. However, because consciousness is for
itself its own Concept, it is immediately both Concept and object
for itself. Thus its original immediacy (taken as object) is
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overcome or negated by its own self. In this way it goes beyond
or transcends its own immediate limited  being. Therefore, by
positing the singular individual, consciousness also posits an
other-worldly beyond, which it may intuit from a spatial
perspective as if they were existing alongside each other. Of
course consciousness is not spatial and therefore such a
perspective fails to grasp its true notion.

It is only when consciousness turns upon itself — suffers
violence at its own hands, that the Concept of consciousness
can grasp its own self and thereby establish its truth. The path
by which this self-critique of consciousness is accomplished is
the science of consciousness. Because it is accomplished by
rational introspection and direct experience it is also called the
phenomenology of consciousness.

As explained in the previous issue [Aug 2011] the Concept is the
movement of conceptual thinking that sublates the dialectical
relation between ego and its opposed object. For consciousness
the original Concept of consciousness (in and for itself) suffers a
diremption into abstract finite consciousness and object opposed
to it, and then returns back into itself by sublating the distinction
and regaining its original identity-in-difference. In this case the
diagram of the Concept of consciousness would look like the
following:

Generally the overarching consciousness is ignored but it is
absolutely necessary in order to be conscious of the limitation of
finite consciousness with respect to its object. In other words,
while ordinary consciousness is perceived as identical with
(absorbed in) its object [as in “I am my body”] there is nonetheless
an awareness of the difference between consciousness and its
object. This means that consciousness and its object are limited
by each other. Beyond the limit of consciousness is the object,
and if we go beyond the object we enter consciousness. We can
represent this as C|O . The vertical bar represents the boundary
or limit of each side, where one or the other ceases to be. What is
generally ignored is that this opposition C|O is recognized or
determined within the context or ground of consciousness itself.
Failure to account for this is a de facto tacit admission of a Void
or Nichts as the absolute in which consciousness and object are
grounded. Materialism posits this ground as an indeterminate

impersonal matter, which is indistinguishable from the Void/
Nothingness.  But the fact is that consciousness opposed to an
object can not even be posited unless there is an overarching
consciousness present to make such a determination or
comparison. The further failure to account for the dialectical
relation between finite consciousness and its object, and an
attempt to account for everything in terms of the object alone
also leads to materialism.

Thus the Concept of consciousness contains three moments:

1) Finite consciousness with its limit, i.e. an other.
2) The opposed object in itself and for consciousness.
3) Overarching consciousness in and for itself.

Finite consciousness, which in itself is the negation of
consciousness, is negated by overarching consciousness. This
negation of the boundary between consciousness and its object
is the sublation of the C|O opposition within the unity of
overarching consciousness. This negation of the negation is
what establishes the being-for-itself of consciousness. The first
negation establishes the being in itself of consciousness as finite
consciousness.

To consider this further, being for consciousness implies that
there is that which is distinct from consciousness and for it, and
there is consciousness – a duality of two moments. Yet the duality
is negated in the being for consciousness of the other, since
“being for” implies possession or unity with the possessor.
Similarly being for consciousness retains the sense of difference
or negation between consciousness and what is for it, and at the
same time negates the negation or difference to establish unity
with itself. Therefore it is imperative to state the unity of being
for consciousness as the negation of the negation rather than a
simple or immediate positive unity so that the differentiation and
sublation of that differentiation are explicitly accounted for, i.e.
as a movement.

The true infinite contains the finite or other within itself in contrast
with the spurious infinite that is merely opposed to or outside of
the finite. The same holds true for the infinite overarching
consciousness that contains the finite within itself. This only
leads to self consciousness of the singular individual when
considered in its particularity, not God.

The object is the in-itself that is beyond consciousness but is
nevertheless also for consciousness. The being for
consciousness of the object is called knowledge. The object that
is in itself is considered as having genuine being and is thus
considered truth by this consciousness. But more explicitly truth

    (actual overarching
consciousness)

 C
 /   \

 /     \
finite C----Object
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is judged according to the adequacy with which knowledge
corresponds to the object. If there is a discrepancy between
knowledge and object we consider it necessary to make some
adjustment to our knowledge in order to annul the difference.
But a change in knowledge results in a change in the object as
well. The culmination of the development of knowledge and its
object is reached not as a static result but as a totality of the
result along with its developemental achievement as the dynamic
living truth.

The criterion of Truth

In trying to understand things scientifically, i.e. as they are in
truth, along the way it is necessary to deal with apparent or
appearing truth as phenomenal knowledge. Phenomenal
knowledge means that the object only appears to knowledge. It
appears because knowledge is considered different from the
object when knowledge is subjective and opposed to the object
as the objective. It is because of this difference that knowledge
and its object are related phenomenally. This perspective seems
to inherently prevent us from reaching Absolute Truth since the
difference between knowledge and its object must be negated in
order to arrive at Scientific knowledge of Truth. Only by taking
up the labor of conceptual thinking, negating the unthinking
indolence of unmediated certainty, one can gradually bridge that
seemingly impassible gap.

How do we know that such scientific knowledge will arrive at the
actual truth?

Knowledge of knowledge

The criterion of truth lies in consciousness itself since it contains
both the object in itself as truth as well as the knowledge of the
object. It has only to compare the two within itself to determine
their correspondence.

Truth must be independent of consciousness or have its own

being-in-itself. Generally it is
assumed that Truth is an object
for consciousness --
substance, but on its own or in
itself Truth also includes
consciousness (being for
itself), so that it is both Subject
as well as Substance and the
task will be to find
consciousness that is in and for
itself. This must necessarily be
other than one’s particular
consciousness, i.e. it must be
objective consciousness.

The examination of immediate knowledge produces its own self
critique leading to a knowledge of knowledge. Knowledge is
studied as object of itself or as existing for knowledge. Its truth is
the full articulate comprehension of its own movement.

Scientific thinking

The criterion of truth is found within consciousness itself.
Knowledge of the in-itself for consciousness would be the
essence or an abstract concept (small c), so that it would be
necessary to see whether this concept and its object correspond.
If however the essence is considered to be the actual objective
Truth and the object in itself an abstract concept we would in
either case still have the criterion of Truth within consciousness
as the agreement of the two.

This equanimity toward what is object and what is subject will be
important to maintain in order to detect the thought that arises
from each side individually and as a relation. It will be important
to stay within the movement of thought as it appears and avoid
bringing in thoughts that do not arise directly out of necessity
from the subject matter itself.


